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IMPLICATIONS OF KUNTOWIJOYO'S PROPHETIC SOCIAL SCIENCES IDEA 

 IN ISLAMIC EDUCATION 

Abstrak 
Tiga pilar gagasan ilmu sosial profetik Kuntowijoyo yaitu humanisasi, liberasi dan 

transendensi. Humanisasi memposisikan manusia sebagai makhluk ideal diantara sekian 
ciptaan makhluk Tuhan di muka bumi ini. serta berpengaruh pada perubahan tingkah laku, 
aktivitas dan pencapaiannya pada diri peserta didik dan persiapan untuk kehidupan dunia dan 

akhirat. Liberasi usaha membebaskan manusia dari segala bentuk penindasan, bersifat 
dialogis, realistis dan membuka peluang bagi tumbuh kembangnya daya kritis dan kreatifitas 

peserta didik. Transendensi untuk meningkatkan keimanan, pemahaman, penghayatan dan 
pengalaman peserta didik tentang ajaran Islam sehingga terbentuk manusia muslim yang 
beriman dan bertakwa kepada Allah SWT serta berakhlak mulia dalam kehidupan pribadi, 

bermasyarakat, berbangsa dan bernegara. 
Implikasi ilmu sosial profetik Kuntowijoyo dalam pendidikan Islam yaitu humanisasi untuk 

membebaskan peserta didik dari belenggu kebodohan, kemiskinan, keterbelakangan, juga 
membebaskan kejumudan berfikir dan determinisme sejarah dalam rangka mewujudkan 
pendidikan Islam yang meliputi tiga ranah yaitu kognitif, afektif, psikomotorik sebagai 

wujud nyata kesalehan vertikal dan horizontal dalam diri peserta didik. Liberasi merupakan 
pembebasan manusia dari segala bentuk penindasan, menuntut keterbukaan dan intensitas 

dialog dalam proses belajar mengajar. Hal ini diperlukan karena dengan penciptaan suasana 
dialogis, secara psikologis membuat peserta didik merasakan dirinya turut terlibat, ikut 
menciptakan dan bahkan merasa memiliki. Transendensi membawa peserta didik untuk 

beriman kepada Allah SWT. Menjadikan Al-Qur’an sebagai sumber inspirasi dan motivasi 
yang dapat menggerakkan umat Islam untuk melibatkan diri dalam kerja dan pengembangan 

ilmu pengetahuan sebagai landasan teologis. Akan tetapi, ilmu pengetahuan perlu diarahkan 
secara teologis, etis, dan moral untuk membangun hubungan yang lebih dekat antara manusia 
dengan Allah SWT sebagai pencipta dari mana semua pengetahuan bersumber, serta untuk 

membantu manusia menjalankan tugas kekhalifahannya di bumi. 
Kata Kunci :  Ilmu Sosial Profetik, Kuntowijoyo, dan Pendidikan Islam. 

Abstract 

The three pillars of Kuntowijoyo's prophetic social science ideas are humanization, liberation 
and transcendence. Humanization positions man as the ideal being among the creations of 

God's creatures on this earth. and influence on changes in behavior, activities and 
achievements in learners and preparation for the life of the world and the hereafter. The 

liberation of efforts to free people from all forms of oppression, is dialogic, realistic and 
opens opportunities for the growth of critical power and creativity of learners. Transcendence 
to improve the faith, understanding, understanding and experience of learners about the 

teachings of Islam so that formed Muslim people who believe and fear Allah SWT and noble 
character in personal life, society, nation and state. 

The implications of Kuntowijoyo's prophetic social sciences in Islamic education are 
humanization to free learners from the shackles of ignorance, poverty, retardation, as well as 
freeing cheesemudan thinking and historical determinism in order to realize Islamic 

education covering three domains, namely cognitive, affective, psychomotor as a tangible 
manifestation of vertical and horizontal piety in learners. Liberation is the liberation of 

human beings from all forms of oppression, demanding openness and intensity of dialogue in 
the teaching and learning process. This is necessary because with the creation of a dialogueal 
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atmosphere, psychologically makes the learner feel himself involved, participate in creating 
and even feel owned. Transcendence brings students to believe in Allah SWT. Making the 

Qur'an as a source of inspiration and motivation that can encourage Muslims to involve 
themselves in the work and development of science as a theological basis. However, science 

needs to be directed theologically, ethically, and morally to build a closer relationship 
between man and Allah SWT as the creator from which all knowledge is sourced, as well as 
to help man carry out the duties of his caliphate on earth. 

      Keywords: Prophetic Social Sciences, Kuntowijoyo and Islamic Education. 

1. INTRODUCTION 

The year 1998 was the starting point for education reform in Indonesia. This year, Indonesia 

was hit by economic, social, and political crises. The crisis demands a reform. Emil Salim 

emphasizes the meaning of reform for change by looking at future needs. According to Din 

Syamsudin as quoted by Tilaar emphasized to return in its original form. In this case, it is 

clear that reform is a complete renewal of a system of life in political, economic, legal and 

also including education, especially Islamic education.1 

Along with the course of time, science continues to develop from the initially narrow to very 

wide. This condition resulted in the formation of different branches of science allowing the 

formation of new branches of science, one of which is social sciences. Social science has 

been developed with the assumption that science and religion are two separate things that 

strongly influence the development of social sciences, especially prophetic social sciences. 

Various tragedies that occurred and colored the life of the Indonesian nation at the end of the 

20th century (1997-1999) is quite heartbreaking and heartbreaking for the Indonesian nation. 

Violations of human rights such as looting, robbery, arson, rape, terror, intimidation, 

fighting, provocations, murder, violations of the law, and so on occur in almost all corners of 

the country. This situation is partly due to the existence of something incorrect in the 

implementation of education. 

Islamic education is present as a system that has a basis in the form of Islamic teachings 

reflected in the Qur'an and Hadith. And along with the purpose of the coming of Islam, 

Islamic education aims to create the personal servants of God who are always godly to Allah 

and become Muslims who kaffah and can achieve a happy life in the world and the hereafter. 

Unlike education in general, Islamic education has its own characteristics so that it has a 

                                                                 
1
 Irja Putra Pratama and Zulhijra, Reformasi Pendidikan Islam di Indonesia, Journal PAI Raden Fatah, Vol. 1 

No. 2, 2019, 118. 
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special meaning for the people. And the characteristic is that Islamic education emphasizes 

the search for science, its mastery and development, recognition of the potential and ability 

of a person to develop in a personality and experience of that science as a responsibility to 

God and society.2 

The study of prophetic social sciences (ISP) Kuntowijoyo is considered by the author to be a 

solution, if applied in Islamic Education. The idea of ISP was introduced by Kuntowijoyo 

since the 80s, driven by dissatisfaction with the paradigm of social sciences that has not 

reflected the will of its people. While what Kuntowijoyo imagines is a change driven by 

passion and leads to the process of humanization, liberation, and transcendence.   

Observing the explanation above, the author is interested in studying the idea of kuntowijoyo 

prophetic social sciences. So in this study the author intends to make the title as follows: 

"IMPLICATIONS OF THE IDEA OF PROPHETIC SOCIAL SCIENCES KUNTOWIJOYO 

IN ISLAMIC EDUCATION". 

2. METHOD

This research uses library research by collecting data and information with the help of 

various literature literature such as books, magazines, notes and historical stories, 

encyclopedias, biographies, and others in line with this research.3 Then research this with a 

philosophical approach. Philosophical approach can be interpreted as a perspective or 

paradigm used to explain the essence, nature, or wisdom of something behind the formal 

object (something visible).4 In addition, this approach uses a biographical approach. And this 

research is supported by primary and secondary data sources. Primary data is data obtained 

directly from the research subject by using a measuring device or data retrieval tool directly 

on the subject as a source of information recorded,5 in this case the books written directly by 

Kuntowijoyo. While secondary data sources are obtained from scientific journals, documents 

and thesis related to this thesis. 

3. RESULTS AND DISCUSSIONS 

                                                                 
2
 Irja Putra Pratama dan Zulhijra, Reformasi Pendidikan Islam…………, 118. 

3 Mohamad Al i , dkk, Pedoman Penulisan Skripsi Program Studi Pendidikan Agama Islam , (Surakarta: Pendidikan 

Agama Is lam, Univers i tas  Muhammadiyah Surakarta , 2018), 21. 
4 Frida Umi Kulsum, “Makalah Pendekatan Studi Islam: Pendekatan Filosofis  dan Sos iologis , I lmu Tarbiyah dan 

Keguruan IAIN Ambon”, (https://www.academia.edu/36738775/makalah pendekatan s tudi islam pendekatan filosofis dan 

sos iologis ). Diakses  tanggal  8 September 2020. 
5
 Saifudin Azwar, Metodologi Penelitian, (Yogyakarta: Pustaka Pelajar, 2001), 91. 

https://www.academia.edu/36738775/Makalah
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Kuntowijoyo devotes his idea to the development of prophetic social sciences based on 

Islamic values, namely social sciences that have a godly dimension in them. Unlike Western 

social sciences that tend to be secular, where religion and science are separated, because 

religion is considered as an impediment to the growth of knowledge. Kuntowijoyo's 

prophetic social sciences combine (Integration) between empirical and non-impiric. That 

religion can be used as the basis of science in an effort to conduct social transformation. 

Religion is not only silent on the issue of spritual and worship alone that pursues the 

paradise of God, but through the Qur'an can formulate science. In its efforts to transform the 

social religion can be used as a means of liberation of human error from the deification of 

this latest science.6 

Kuntowijoyo initiated "prophetic social sciences" which he believes is able to guide the 

transformation of society "towards its socio-ethical ideals". In Kuntowijoyo's view, Islam 

can be a reference for the search for prophetic social sciences. Kuntowijoyo gave birth to the 

prophetic social sciences that were dierivasi from the intelligent meaning of Ali-Imran's 

letter [3] verse: 110. From Ali-Imran's letter was born what kuntowijoyo called prophetic 

social sciences including humanization, liberation and transcendence.7 

Liberalism attaches importance to the first, Marxism the second, and most religions to the 

third. Prophetic social sciences tries to combine the three, one not separate from the other. 

Research themes can be taken from the three pillars, both macro and micro themes.8 

3.1 Kuntowijoyo Prophetic Social Sciences Ideas in Islamic Education 

Kuntowijoyo revealed that prophetic social sciences combines (Integration) between 

empirical and non-empirical. That religion can be used as the basis of science in an effort to 

conduct social transformation. Religion is not only silent on spiritual and religious issues that 

pursue the paradise of God, but through the Qur'an can formulate science. Kuntowijoyo also 

explained that prophetic social sciences called for a critical social science perspective from 

Madzhab Frankfurt, especially on the question of humanization and liberation, then he 

established a dimension of transcendence to the nature of humanity in the midst of various 

problems that plague humanity. 

                                                                 
6
 Ruslan, Ilmu Sosial Profetik Studi Terhadap Pemikiran Kuntowijoyo, Skripsi, Ilmu Politik, UIN Alaudin 

Makassar, 2016, 60. 
7
 Kuntowijoyo, Paradigma Islam: Interpretasi……….., 17. 

8
 Kuntowijoyo, Muslim Tanpa Masjid, (Yogyakarta: IRCiSoD, 2018), 388. 
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To find out more about kuntowijoyo's prophetic social science values, it will be discussed 

below: 

3.1.1 Humanization 

 Humanization in prophetic social sciences is a creative translation of Kuntowijoyo from the 

sentence amar ma'ruf, whose basic meaning is to advocate or enforce policies. Amar ma'ruf 

is intended to lift the positive image of man and bring him to the divine nur (light), this is 

intended solely to achieve the fitrah of humanity itself. This conception departs from a belief 

that with this fitrah man gets a position as the most venerable being in the eyes of God.9 

While in the general theme, humanization can be done research on various social 

symptoms and their solutions, namely dehumanization (technological objectivity, economic, 

cultural, or state), aggressiveness (collective and criminality), and loneliness (privatization, 

individualization). All three need theoretical, historical, and case research.10 In 

dehumanization human behavior is more controlled subconsciously than by his 

consciousness. Without us knowing that dehumanization has undermined Indonesian society, 

namely the formation of machine people, human beings and mass communities, and mass 

culture.11 

If Western civilization was born and relied on anthroposentris humanism, then 

Kuntowijoyo explained that the concept of humanization is rooted in the theocentric-

humanism, therefore it cannot be fully understood without understanding the concept of 

transcendence that is the basis. The theocentric humanism is that man must concentrate on 

God, but the goal is for the benefit of man himself. That is, religious beliefs rooted in the 

theocentric view, always associated with human deeds or deeds. He views, humanism-

theoscentric is the corevalue of all Islamic teachings.12 

Humanism-theoscentric in Islam on the one hand focuses on human nature with its 

human resources, both physical and ruhaniah as a potential that is ready to be developed and 

improved quality through the process of humanisering so that human existence is more 

meaningful.13 On the other hand, the development of one of the effects of industrialization 

                                                                 
9
 Maskur, Ilmu Sosial Profetik Kuntowijoyo (Telaah atas Realisasi Humanisasi, Liberasi, dan 

Transendensi), Tesis, Pemikiran Islam, UIN Alauddin Makassar, 107. 
10

 Kuntowijoyo, Muslim Tanpa Masjid…………., 388. 
11

 Kuntowijoyo, Maklumat Sastra Profetik (Yogyakarta: Grafindo Litera Media, 2016), 9. 
12

 Masduki, Pendidikan Profetik; Mengenal Gagasan…………, 12. 
13

 Ruslan, Ilmu Sosial Profetik Studi………, 73. 
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according to Kuntowijoyo is the formation of abstract society or society without the face of 

humanity.14 

Humans in industrial times are easy to fall. Loss of humanity. Therefore an effort to regain 

human dignity, (emancipation) of human beings, humanization (Fromm, 1968) is 

indispensable. In QS Al-Tin (95): 5, 6 it is said that one can fall to the lowest place. That is 

because they disbelieved in Allah and His Messenger, and Allah does not believe in Allah 

and the Last Day, nor do they believe in Allah and the Last Day, nor do they believe in 

Allah May this verse refer to humanization, namely faith and righteous deeds. Of course the 

implications of faith and righteous deeds are very broad.15 

The problem of education, especially Islamic education, lies in humanitarian issues, so 

as the first target is human beings (anthropology). The humanitarian-minded education in this 

paper shows the understanding that Islamic education should view human beings as the 

subject of education rather than the other way around. Therefore, the starting point of the 

educational process began from the theological-philosophical understanding of man that in 

the end man was introduced to his existence as the caliph of God on earth. If education is 

detached from these basics, then in the end education will only give birth to a way of life that 

is no longer constructive for the establishment of human values. 

Humanism in education pays more attention to the potential of human beings as social 

beings and religious beings as well as individuals given the opportunity by God to optimize 

all its potentials. And also humanization as derivation amar ma'ruf contains the 

understanding of humanizing in accordance with the purpose of Islamic education that is to 

form a godly human being or human kamil, and a way to optimize none other than through 

educational stimuli. 

3.1.2 Liberation 

Liberation in Kuntowijoyo's view is the language of science from nahi munkar. If in the 

language of religion nahi munkar means to prevent from all crimes that damage, eradicate 

gambling, leeches, corruption, and others, then in the language of science, nahi munkar 

means liberation from ignorance, poverty, or oppression.16 

                                                                 
14

 Kuntowijoyo, Islam Sebagai Ilmu, (Yogyakarta: Tiara Wacana, 2006), 88. 
15

 Ibid, 102. 
16

 Masduki, Pendidikan Profetik; Mengenal Gagasan…………, 15. 
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While etymologically, liberation comes from the Latin liberare which means liberating. 

In terms, liberation can be defined by liberation, all with connotations of social 

significance.17 

According to Kuntowijoyo, through the concept of liberation whose basic meaning is to 

prevent evil, Kuntowijoyo carries a social discourse that requires people to be pro-active in 

rejecting and opposing falsehood, evil, and unfairness. In the indonesian context for example, 

evil can be seen in various views, for example; corruption, collusion, and nepotism. It is 

natural that Indonesia as one of the rich and muslim-majority countries until now blum can 

present itself as a great nation in the eyes of the world.18 

Regarding the ideology of liberation we can learn from the Theology of Liberation, the 

ideology found in the agawamans in Latin America. Islam abandoned ideology and moved 

towards science, not much different from the history of Marxism which at first was the 

ideology then the second half of the 1970s the development of Marxist sciences in Western 

Europe, initially side by side with orthopaedic Marxism as an ideology in Eastern Europe 

and the Soviet Union. Therefore, liberation in prophetic social sciences today is liberation in 

the context of science, not ideological liberation.19 

In this case Islamic education is an absolute requirement to develop the potential of its 

learners. Islamic education must carry out the mission of freeing people from the shackles of 

tradition that bring freeze and decline. Islamic education must create and shape the birth of 

new communities and new processes. 

Theoretically, one of the objectives in the educational curriculum is functional 

objectives, which means that the goal is directed at the ability of learners to function 

cognitive, affective, and psychomotor power. With the liberation, the purpose of islamic 

education curriculum will cover all of it. So that liberation in Islamic education is an effort to 

free people who are creative and competent in accordance with their nature, and should be in 

the development of islamic education curriculum emphasizes on liberation. Thus, Islamic 

education must be able to create human beings who have a dimension of liberation from all 

forms of oppression, orientation to materialism, hedonism and the environment of global 

                                                                 
17

 Kuntowijoyo, Islam Sebagai Ilmu……….., 98. 
18

 Maskur, Ilmu Sosial Profetik …………, 111. 
19

 Kuntowijoyo, Islam Sebagai Ilmu………….., 103. 
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capitalism. Being a human being capable of positioning himself as a player and a substitute 

for a change. 

3.1.3 Transcendence 

Trasendence is the essence of the two previous elements (humanization and liberation), 

transcendence makes the two elements become applied Islam. Therefore, the three main 

pillar elements cannot be separated from each other. What is meant by transcendence in this 

discussion is the concept that isivized from tu'minuna bi Allah (believe in God), or it can be a 

term in theology such as the question of the Godhead and supernatural beings. This is as 

written in the Qur'an surah Al-baqarah verses 3-4 which reads; 

ٰلىةَ َوِممَّا َرَسقْٰىهُْم يُىْفِقُْىَن ۙ ﴿ َِّذيَْه يُْؤِمىُْىَن بِالَْغيِْب َويُقِيُْمْىَن الصَّ َِّذيَْه يُْؤِمىُْىَن بَِمآ اُوِْشَل اِلَيَْك َوَمآ ٣ال ﴾ َوال

ِخَزِة هُْم يُْىقِىُْىَنَۗ ﴿اُوِْشَل ِمْه قَبْلَِك ۚ  ﴾٤َوبِاْْلٰ  

Those who believe in the unseen, and perform the prayer, and spend out of what We have 

given them. And those who believe in what has been sent down to you and what was sent 

down before you, and are certain of the Hereafter.20 

For Muslims themselves of course transcendence means faith in Allah swt. Both elements of 

prophetic social sciences (humanization, liberation) must have clear Islamic references. 

According to Fromm who does not accept God's authority will follow: (1) full relativism, 

where values and norms are entirely personal affairs, (2) values depend on society so that the 

values of the dominant group will prevail, and (3) values depend on biological conditions, so 

social Darwinism, selfishness, competition, and aggressiveness are virtue values (1968: 87-

88). Therefore, it is fitting that Muslims put God as the authority holder, The Most Objective 

God with 99 beautiful names.21 

Kuntowijoyo mentioned that there are two kinds of transcendence, namely theistic 

transcendence and non-theistic transcendence. Theistic transcendence was a consequence of 

postmodernism that called for de-differentation, after the Renaissance had done 

differentiation( separation of religion and the world, humanism, secularism). Meanwhile, 

Kuntowijoyo's non-theistic transcendence is revealed in his novel entitled "Sermons on the 

Hill". In the novel the character is questioned is the happiness of life, the will to meaning. A 

                                                                 
20

 Al-Quranulkarim Maqdis, Mushaf Al -Qur’an dan Terjemah Hadis, CII Publisher (Cordoba Internasional 
Indonesia): Bandung, 2. 

21
 Kuntowijoyo, Muslim Tanpa Masjid………….., 396. 
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retired diplomat on a hill with a beautiful woman, he questioned about the happiness of life 

he never got. The story ends tragically, when with his worshippers climbing the hill, he falls 

off his horse and dies.22 

Given the importance of the content of transcendence in the development of Islamic 

education curriculum, must emphasize with the content of transcendence as the purpose of 

Islamic education is to increase the faith, understanding, understanding and practice of 

learners about islamic teachings so that muslims are formed who believe and fear Allah SWT 

and noble character in personal life, society, nation and state. 

3.2 Implications of Kuntowijoyo Prophetic Social Sciences in Islamic Education 

Prophetic social sciences in Islamic education have real implications for established 

educational standards. The real implication of the prophetic social concept is the formation of 

a new paradigm of tradition that has been developing which has a tendency very much on 

normative problems. The new paradigm creates education that not only peels off on the 

outside, but also creates an education that has ethics. Because of this outdated paradigm, in 

this case Kuntowijoyo formulated education that was once ideologically normative towards 

scientific understanding. 

Kuntowijoyo's prophetic values consist of humanization, liberation and transcendence 

values. These three values related to education can be explained that education as a process 

of humanization and liberation can mean a process of awareness of human existence (real 

human beings according to Islamic view) to objective and actual historical reality as a form 

of demands that require accountability of the meaning of life in the midst of the community 

environment. The value of liberation which is the liberation of man from all forms of 

oppression. In Islamic education is a medium of transformation of Islamic values in which 

there is a mission of liberation as a tangible manifestation of Islam as a religion of liberation. 

While the value of transcendence that leads people to believe in Allah SWT. The 

Qur'an is a source of inspiration and motivation that can encourage Muslims to involve 

themselves in the work and development of science as a theological basis. In the view of the 

Qur'an, the work of science is not merely intended to read the results of God's creation 

descriptively simply placed as an object of science especially such as the paradigm of 

modern science that rejects metaphysical and philosophical explanations of the cosmic 

                                                                 
22

 Kuntowijoyo, Maklumat Sastra Profetik…………..., 22-24. 
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nature. However, science needs to be directed theologically, ethically, morally to build a 

closer relationship between man and Allah SWT as the creator from which all knowledge is 

sourced, as well as to help man carry out the task of his caliphate on earth. 

With humanization, Islam emphasizes the importance of humanizing in the process of 

change. While with liberation, Islam encourages the liberation movement against all forms of 

cultural and structural determinism such as poverty and ignorance. With transcendence, 

change is tried to be given a more meaningful touch, namely a change that remains within the 

frame of humanity and godliness. 

Thus education has many roles, including freeing learners from the shackles of 

ignorance, poverty, backwardness. In addition, education also frees up the cheeses and 

thinking and determinism of history. This kind of Islamic education should be considered in 

terms of realizing education covering three domains, namely cognitive, affective and 

psychomotor, as a tangible manifestation of vertical piety and horizontal piety in learners. 

By looking at the purpose of Kuntowijoyo's prophetic values towards education, the 

value of humanization is used as an educational goal to humanize people. The value of 

liberation is used as the purpose of education, namely the liberation of human beings as 

potential beings. The value of transedence is used as an educational goal that is the ultimate 

goal of Islamic education. Forming people who believe and fear (human beings kamil). 

4. CLOSING 

From the description that has been presented in the previous chapters related to the 

Implications of The Idea of Prophetic Social Sciences Kuntowijoyo can be concluded as 

follows: 

4.1 Kuntowijoyo Prophetic Social Sciences Ideas in Islamic Education 

The three pillars of Kuntowijoyo's prophetic social sciences ideas are humanization, 

liberation and transcendence. Humanization positions man as the ideal being among the 

creations of God's creatures on this earth. and influence on changes in behavior, activities 

and achievements in learners and preparation for the life of the world and the hereafter. 

Liberation of efforts to free people from all forms of oppression, is dialogic, realistic and 

opens opportunities for the growth of critical power and creativity of learners. Transcendence 

to improve the faith, understanding, understanding and experience of learners about the 
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teachings of Islam so that formed Muslim people who believe and fear Allah SWT and noble 

character in personal life, society, nation and state. 

4.2 Implications of Kuntowijoyo Prophetic Social Sciences in Islamic Education 

The implications of Kuntowijoyo's prophetic social sciences in Islamic education are 

humanization to free learners from the shackles of ignorance, poverty, retardation, as well as 

freeing the cheesemudan thinking and determinism of history in order to realize Islamic 

education covering three domains, namely cognitive, affective, psychomotor as a tangible 

manifestation of vertical and horizontal piety in learners. Liberation is the liberation of 

human beings from all forms of oppression, demanding openness and intensity of dialogue in 

the teaching and learning process. This is necessary because with the creation of a dialogic 

atmosphere, psychologically makes the learner feel himself involved, co-created and even 

feel owned. Because it has a positive impact on the development of basic potentials of 

children, so it is easy to create creative ideas, independent and able to engineer changes in a 

responsible way. Transcendence brings students to believe in Allah SWT. Making the Qur'an 

as a source of inspiration and motivation that can encourage Muslims to involve themselves 

in the work and development of science as a theological basis. However, science needs to be 

directed theologically, ethically, and morally to build a closer relationship between man and 

Allah SWT as the creator from which all knowledge is sourced, as well as to help man carry 

out the duties of his caliphate on earth. 
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